AUTHOR'S NOTES 
Foreword 
	i. 
	( H. 1 ) Plato, Sophistes244a. 

	
	


Introduction, Chapter One 
	i. 
	( H. 3 ) Aristotle, Metaphysica B 4, 1001 a 21. 

	
	

	ii. 
	( H. 3 ) Thomas Aquinas, Summa Theologica 111 Q. 94 art. 2. 

	
	

	iii. 
	( H. 3 ) Aristotle, Metaphysica B 3, 998 b 22. 

	
	

	iv. 
	( H. 4 ) Cf. Pascal, Pensées et Opuscules (ed. Brunschvicg),6 Paris, 1912, p. 169; 'On ne peut entreprendre de définir l'être sans tomber dans cette absurdité: car on ne peut définir un mot sans commencer par celui-ci, c'est, soit qu'on l'exprime ou qu'on le sous-entende. Donc pour définir l'être, il faudrait dire c'est, et ainsi employer le mot défini dans sa définition.' 

	
	

	v. 
	( H. 6 ) Plato, Sophistes 242c. 

	
	

	vi. 
	( H. 14 ) Aristotle, De Anima Γ8, 431 b 21; cf. ibid. Γ5, 430 a 14 ff . 

	
	

	vii. 
	( H. 14 ) Thomas Aquinas, Quaestiones de Veritate, q. I, a 1 c; cf. the somewhat different and in part more rigorous way in which he carries out a 'deduction' of the transcendentia in his opuscule 'De Natura Generis'. 

	
	


Introduction, Chapter Two 
	i. 
	( H. 23 ) I. Kant, Critique of Pure Reason,2 pp. 180 f. 

	
	

	ii. 
	( H. 26 ) Aristotle, Physica Δ 10-14 (217b 29-224a 17). 

	
	

	iii. 
	( H. 26 ) I. Kant, op. cit., p. 121. 

	
	

	iv. 
	( H. 32 ) Cf. Aristotle, De Interpretatione1-6; also Metaphysica Z4, and Ethica Nicomachea Z 

	
	

	v. 
	( H. 38 ) If the following investigation has taken any steps forward in disclosing the things themselves', the author must first of all thank E. Husserl, who, by providing his own incisive personal guidance and by freely turning over his unpublished investigations, familiarized the author with the most diverse areas of phenomenological research during his student years in Freiburg. 

	
	


Division One, Chapter One 
	i. 
	( H. 44 ) St. Augustine, Confessiones, X, 16. ['But what is closer to me than myself? Assuredly I labour here and I labour within myself; I have become to myself a land of trouble and inordinate sweat.'—Tr.] 

	
	

	ii. 
	( H. 44 ) Edmund Husserl's investigations of the 'personality' have not as yet been published. The basic orientation of his problematic is apparent as early as his paper "Philosophic als strenge Wissenschaft", Logos, vol. I, 1910, p. 319. His investigation was carried much further in the second part of his Ideen zu einer reinen Phänomenologie und phänomenologischen Philosophie (Husserliana IV), of which the first part (Cf. this Jahrbuch [ Jahrbuch für Philosophie und phänomenologische Forschung—Tr.] vol. I, 1913), presents the problematic of 'pure consciousness' as the basis for studying the Constitution of any Reality whatsoever. His detailed Constitutional analyses are to be found in three sections of the second part, where he treats: 1. the Constitution of material Nature; 2. the Constitution of animal Nature; 3. the Constitution of the spiritual world (the personalistic point of view as opposed to the naturalistic). Husserl begins with the words: 'Although Dilthey grasped the problems which point the way, and saw the directions which the work to be done would have to take, he still failed to penetrate to any decisive formulations of these problems, or to any solutions of them which are methodologically correct.' Husserl has studied these problems still more deeply since this first treatment of them; essential portions of his work have been communicated in his Freiburg lectures. 
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	iii. 
	( H. 47 ) This Jahrbuch, vol. I, 2, 1913, and II, 1916; cf. especially pp. 242 ff. 

	
	

	iv. 
	( H. 47 ) Ibid., II, p. 243 . 

	
	

	v. 
	( H. 47 ) Cf. Logos I, loc. cit. 

	
	

	vi. 
	( H. 48 ) Ibid., p. 246 . 

	
	

	vii. 
	( H. 48 ) Genesis I, 26. ['And God said, "Let us make man in our image, after our likeness." '—Tr.) 

	
	

	viii. 
	( H. 49 ) Calvin, Institutio I, XV, Section 8. ['Man's first condition was excellent because of these outstanding endowments: that reason, intelligence, prudence, judgment should suffice not only for the government of this earthly life, but that by them he might ascend beyond, even unto God and to eternal felicity.'—Tr.] 

	
	

	ix. 
	( H. 49 ) Zwingli. Von der Klarheit des Wortes Gottes ( Deutsche Schriften I, 56). ['Because man looks up to God and his Word, he indicates clearly that in his very Nature he is born somewhat closer to God, is something more after his stamp, that he has something that draws him to God—all this comes beyond a doubt from his having been created in God's image.'—Tr.] 

	
	

	x. 
	( H. 50 ) But to disclose the a priori is not to make an 'a-prioristic' construction. Edmund Husserl has not only enabled us to understand once more the meaning of any genuine philosophical empiricism; he has also given us the necessary tools. 'A-priorism' is the method of every scientific philosophy which understands itself. There is nothing constructivistic about it. But for this very reason a priori research requires that the phenomenal basis be properly prepared. The horizon which is closest to us, and which must be made ready for the analytic of Dasein, lies in its average everydayness. 

	
	

	xi. 
	(H. 51) Ernst Cassirer has recently made the Dasein of myth a theme for philosophical Interpretation. (See his Philosophie der symbolischen Formen, vol. II, Das mythische Denken, 1925.) In this study, clues of far-reaching importance are made available for ethnological research. From the standpoint of philosophical problematics it remains an open question whether the foundations of this Interpretation are sufficiently transparent— whether in particular the architectonics and the general systematic content of Kant's Critique of Pure Reason can provide a possible design for such a task, or whether a new and more primordial approach may not here be needed. That Cassirer himself sees the possibility of such a task is shown by his note on pp. 16 ff., where he alludes to the phenomenological horizons disclosed by Husserl. In a discussion between the author and Cassirer on the occasion of a lecture before the Hamburg section of the Kantgesellschaft in December 1923 on 'Tasks and Pathways of Phenomenological Research', it was already apparent that we agreed in demanding an' existential analytic such as was sketched in that lecture. 

	
	


Division One, Chapter Two 
	i. 
	( H. 54 ) Cf. Jakob Grimm, Kleinere Schriften, vol. VII, p. 247. 

	
	

	ii. 
	( H. 56 ) Cf. Section 29. 

	
	


Division One, Chapter Three 
	i 
	( H. 72 ) The author may remark that this analysis of the environment and in general the 'hermeneutic of the facticity' of Dasein, have been presented repeatedly in his lectures since the winter semester of 1919-1920. 

	
	

	ii. 
	( H. 77 ) Cf. E. Husserl, Ideen zu einer reinen Phänomenologie und phänomenologischen Philosophie, I. Teil, this Yearbook [ Jahrbuch für Philosophie und Phänomenologische Forschung] vol. I, Section 10 ff., as well as his Logische Untersuchungen, vol. I, Ch. 11. For the analysis of signs and signification see ibid., vol. II, I, Ch. 1 . 

	
	

	iii. 
	( H. 90 ) Descartes, Principia Philosophiae, I, Pr. 53. ( œuvres, ed. Adam and Tannery, vol. VIII, p. 25.) ['And though substance is indeed known by some attribute, yet for each substance there is pre-eminently one property which constitutes its nature and essence, and to which all the rest are referred.'—Tr.] 

	
	

	iv. 
	( H. 90 ) Ibid. ['Indeed extension in length, breadth, and thickness constitutes the nature of corporeal substance! The emphasis is Heidegger's.—Tr.] 

	
	

	v. 
	( H. 90 ) Ibid. ['For everything else that can be ascribed to body presupposes extension! —Tr.] 

	
	

	vi. 
	( H. 90 ) Ibid., Pr. 64, p. 31 . ['And one and the same body can be extended in many different ways while retaining the same quantity it had before; surely it can sometimes be greater in length and less in breadth or thickness, while later it may, on the contrary, be greater in breadth and less in length.'—Tr.] 
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	vii. 
	( H. 91 ) Ibid., Pr. 65, p. 32 . ['. . . if we think of nothing except what has a place, and do not ask about the force by which it is set in motion . . .'—Tr.] 

	
	

	viii. 
	( H. 91 ) Ibid., II, Pr. 4. p. 42 . ['For, so far as hardness is concerned, the sense shows us nothing else about it than that portions of hard bodies resist the movement of our hands when they come up against those portions. For if whenever our hands are moved towards a certain portion, all the bodies there should retreat with the same velocity as that with which our hands approach, we should never feel any hardness. Nor is it in any way intelligible that bodies which thus recede should accordingly lose their corporeal nature; hence this does not consist in hardness.'—Tr.] 

	
	

	ix. 
	( H. 91 ) Ibid. ['And by the same reasoning it can be shown that weight and colour and all the other qualities of this sort which are sensed in corporeal matter, can be taken away from it, while that matter remains entire; it follows that the nature of this depends upon none of these.'—Tr.) 

	
	

	x. 
	( H. 92 ) Ibid., I, Pr. 51, p. 24 . ['Indeed we perceive that no other things exist without the help of God's concurrence.'—Tr]. 

	
	

	xi. 
	( H. 92 ) Ibid. [. . . only one substance which is in need of nothing whatsoever, can be understood, and this indeed is God.'—Tr.] 

	
	

	xii. 
	( H. 92 ) Ibid. ['Indeed we perceive that other things cannot exist without the help of God's concurrence.'—Tr.] 

	
	

	xiii. 
	( H. 93 ) Ibid. [The complete passage may be translated as follows: 'The name "substance" is not appropriate to God and to these univocally, as they say in the Schools; that is, no signification of this name which would be common to both God and his creation can be distinctly understood.'—Tr.] 

	
	

	xiv. 
	( H. 93 ) In this connection, cf. Opuscula omnia Thomae de Vio Caietani Cardinalis, Lugduni, 1580, Tomus III, Tractatus V; 'de nominum analogia', pp. 211-219. 

	
	

	xv. 
	( H. 93 ) Descartes, op. cit., I, Pr. 51, p. 24. ['No signification of this name <"substance"> which would be common to God and his creation can be distinctly understood.'—Tr.] 

	
	

	xvi. 
	( H. 94 ) Ibid., I, Pr. 52, p. 25 . ['Yet substance cannot first be discovered merely by the fact that it is a thing that exists, for this alone by itself does not affect us.'—Tr.] 

	
	

	xvii. 
	( H. 94 ) Ibid., I, Pr. 63, p. 31 . ['Indeed we understand extended substance, or thinking substance more easily than substance alone, disregarding that which thinks or is extended.'—Tr.] 

	
	

	xviii. 
	( H. 96 ) Ibid., II, Pr. 3, p. 41 . ['It will be enough if we point out that the perceptions of the senses are not referred to anything but the union of the human body with the mind, and that indeed they ordinarily show us in what way external bodies can be of help to it or do it harm.'—Tr.] 

	
	

	xix. 
	( H. 97 ) Ibid., II, Pr. 3, pp. 41-42 . ['. . . but they do not teach us what kinds of things bodies> exist in themselves.'—Tr.] 

	
	

	xx. 
	( H. 97 ) Ibid., II, Pr. 4, p. 42 . ['If we do this, we shall perceive that the nature of matter, or of body as regarded universally, does not consist in its being something hard or heavy or coloured or affecting the senses in some other way, but only in its being something extended in length, breadth, and thickness.'—Tr.] 

	
	

	xxi. 
	( H. 109 ) Immanuel Kant: "Was Heisst:"Sich im Denken orientieren? ( 1786) Werke (Akad. Ausgabe), Vol. VIII, pp. 131-147. 

	
	

	xxii. 
	( H. 112 ) Cf. O. Becker, Beiträge zur phänomenologischen Begründung der Geometrie und ihrer physikalishen Anwendungen, in this Yearbook [ Jahrbuch für Philosophie und phänomenologische Forschung], vol. VI ( 1923), pp. 385 ff. 

	
	


Division One, Chapter Four 
	i. 
	( H. 116 ) Cf. what Max Scheler has pointed out phenomenologically in his Zur Phänomenologie und Theorie der Sympathiegefühle, 1913, Anhang, pp. 118 ff.; see also his second edition under the title Wesen und Formen der Sympathie, 1923, pp. 244 ff. 

	
	

	ii. 
	( H. 119 ) "Über die Verwandtschaft der Ortsadverbien mit dem Pronomen in einigen Sprachen" ( 1829), Gesammelte Schriften (published by the Prussian Academy of Sciences), vol. VI, Part 1, pp. 304-330. 

	
	


Division One., Chapter Five 
	i. 
	( H. 131 ) Cf. Section 12, H. 52 ff. 

	
	

	ii. 
	( H. 131 ) Cf. Section 13, H. 59-63. 

	
	

	iii. 
	( H. 137 ) Cf. Section 18, H. 83 ff. 

	
	

	iv. 
	( H. 138 ) Cf. Aristotle, Metaphysica A 2, 982 b 22 sqq. ['comfort and recreation' — Ross]. 
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	v. 
	( H. 139 ) Cf. Pascal, Pensées, [ed. Brunschvicg, Paris, p. 185]. 'Et de là vient qu'au lieu qu'en parlant des choses humaines on dit qu'il faut les connaître avant que de les aimer, ce qui a passé en proverbe, les saints au contraire disent en parlant des choses divines qu'il faut les aimer pour les connaître, et, qu'on, n'entre dans la vérité que par la charité, dont ils ont fait une de leurs plus utiles sentences.' ['And thence it comes about that in the case where we are speaking of human things, it is said to be necessary to know them before we love them, and this has become a proverb; but the saints, on the contrary, when they speak of divine things, say that we must love them before we know them, and that we enter into truth only by charity; they have made of this one of their most useful maxims'.—Tr.) Cf. with this, Augustine, Opera, ( Migne Patrologiae Latinae, tom. VIII), Contra Faustum, lib. 32, cap. 18: 'non intratur in veritatem, nisi per charitatem.' ['one does not enter into truth except through charity'.—Tr.] 

	
	

	vi. 
	( H. 140 ) Cf. Aristotle, Rhetorica B 5, 1382 a 20-1383 b 11. 

	
	

	vii. 
	( H. 143 ) Cf. Section 18, H. 85 ff. 

	
	

	viii. 
	( H. 147 ) Cf. Section 4, H. 11 ff. 

	
	

	ix. 
	( H. 156 ) Cf. Section 13, H. 59 ff. 

	
	

	x. 
	( H. 166 ) On the doctrine of signification, cf. Edmund Husserl, Logische Untersuchungen, vol. II, Investigations I, IV-VI. See further the more radical version of the problematic in his Ideen I, Sections 123 ff., pp. 255 ff. 

	
	

	xi. 
	( H. 171 ) Aristotle, Metaphysica A 1, 980 a 21 x. 

	
	

	xii. 
	( H. 171 ) Augustine, Confessiones, X, 35. 

	
	

	xiii. 
	( H. 175 ) Cf. Section 9, H. 42 ff. 

	
	


Division One, Chapter Six 
	i. 
	( H. 180 ) Cf. Section 12, H. 52 ff. 

	
	

	ii. 
	( H. 188 ) Cf. Section 12, , H. 53 ff. 

	
	

	iii. 
	( H. 189 ) Cf. Section 27, H. 126 ff. 

	
	

	iv. 
	( H. 190 ) It is no accident that the phenomena of anxiety and fear, which have never been distinguished in a thoroughgoing manner, have come within the purview of Christian theology ontically and even (though within very narrow limits) ontologically. This has happened whenever the anthropological problem of man's Being towards God has won priority and when questions have been formulated under the guidance of phenomena like faith, sin, love, and repentance. Cf. Augustine's doctrine of the timor castus and servilis, which is discussed in his exegetical writings and his letters. On fear in general cf. his De diversis quaestionibus octoginta tribus, qu. 33 (de metu); qu. 34 (utrum non aliud amandum sit, quam metu carere); qu. 35 (quid amandum sit). ( Migne, Patrologiae Latinae tom. VII, pp. 23 ff.) 

Luther has treated the problem of fear not only in the traditional context of an Interpretation of poenitentia and contritio, but also in his commentary on the Book of Genesis, where, though his treatment is by no means highly conceptualized, it is all the more impressive as edification. Cf. Enarrationes in genesin, cap. 3, Werke( Erlanger Ausgabe ), Exegetica opera latina, tom. I, pp. 177 ff. 

The man who has gone farthest in analysing the phenomenon of anxiety—and again in the theological context of a 'psychological' exposition of the problem of original sin—is Soren Kierkegaard. Cf. Der Begriff der Angst (The Concept of Dread], 1844, Gesammelte Werke ( Diederichs), vol. 5. 

	
	

	v. 
	( H. 197 ) The author ran across the following pre-ontological illustration of the existential-ontological Interpretation of Dasein as care in K. Burdach's article. "Faust und die Sorge" ( Deutsche Vierteljahrschrift für Literaturwissenschaft und Geistesgeschichte, vol. I, 1923, pp. 1 ff.). Burdach has shown that the fable of Cura (which has come down to us as No. 220 of the Fables of Hyginus) was taken over from Herder by Goethe and worked up for the second part of his Faust. Cf. especially pp. 40 ff. The text given above is taken from F. Bücheler ( Rheinisches Museum, vol. 41, 1886, p. 5); the translation is from Burdach, Ibid., pp. 41 ff . 

	
	

	vi. 
	( H. 198 ) Cf. Herder's poem: "Das Kind der Sorge" (Suphan XXIX, 75). 

	
	

	vii. 
	( H. 199 ) Burdach, op. cit., p. 49. Even as early as the Stoics, μέριμνα was a firmly established term, and it recurs in the New Testament, becoming "sollicitudo" in the Vulgate. The way in which care' is viewed in the foregoing existential analytic of Dasein, is one which has grown upon the author in connection with his attempts to Interpret the Augustinian (i.e., Helleno-Christian) anthropology with regard to the foundational principles reached in the ontology of Aristotle. 
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	viii. 
	( H. 201 ) Cf. H. 89 ff. and H. 100. 

	
	

	ix. 
	( H. 203 ) Cf. Kant, Critique of Pure Reason,2 pp. 274 ff., and further the corrections added in the preface to the second edition, p. xxxix, note: see also 'On the Paralogisms of the Pure. Reason', ibid., pp. 399 ff., especially p. 412 . 

	
	

	x. 
	( H. 203 ) Ibid. , Preface, note. 

	
	

	xi. 
	H. 203 ) Ibid., p. 275 . 

	
	

	xii. 
	( H. 203 ) Ibid., p. 275 . 

	
	

	xiii. 
	.( H. 204 ) Ibid., p. 275 . 

	
	

	xiv. 
	( H. 205 ) Ibid., Preface, note . 

	
	

	
	xv. ( H. 205 ) Cf. W. Dilthey, "Beiträge zur Lösung der Frage vorn Ursprung unseres Glaubens an die Realität der Aussenwelt und seinem Recht" ( 1890), Gesammelte Schriften, Vol. V, i, pp. 90 ff. At the very beginning of this article Dilthey says in no uncertain terms: 'For if there is to be a truth which is universally valid for man, then in accordance with the method first proposed by Descartes, thought must make its way from the facts of consciousness rather than from external actuality.' ( Ibid., p. 90 .) 

	
	

	xvi. 
	( H. 208 ) Following Scheler's procedure, Nicolai Hartmann has recently based his ontologically oriented epistemology upon the thesis that knowing is a 'relationship of Being'. Cf. his Grundzüge einer Metaphysik der Erkenntnis, second enlarged edition, 1925. Both Scheler and Hartmann, however, in spite of all the differences in the phenomenological bases from which they start, fail to recognize that in its traditional basic orientation as regards Dasein, 'ontology' has been a failure, and that the very 'relationship of Being' which knowing includes (see above, H. 59 ff.), compels such 'ontology' to be revised in its principles, not just critically corrected. Because Hartmann underestimates the unexpressed consequences of positing a relationship-of-Being without providing an ontological clarification for it, he is forced into a 'critical realism' which is at bottom quite foreign to the level of the problematic he has expounded. On Hartmann's way of taking ontology, cf. his "Wie ist kritische Ontologic ürhaupt möich?", Festschrift für Paul Natorp, 1924, pp. 124 ff. 

	
	

	xvii. 
	( H. 209 ) Cf. specially Section 16, H. 72 ff. ('How the Worldly Character of the Environment Announces itself in Entities Within-the-world'); Section 18, H. 83 ff. ('Involvement and Significance; the Worldhood of the World'); Section 29, H. 134 ff. ('Dasein as State-of-Mind'). On the Being-in-itself of entities within-the-world, cf. H. 75 f. 

	
	

	xviii. 
	( H. 209 ) Dilthey, op. cit., p. 134. 

	
	

	xix. 
	( H. 210 ) Cf. Scheler's lecture, "Die Formen des Wissens und die Bildung", 1925, notes 24 and 25. In reading our proofs we notice that in the collection of Scheler's treatises which has just appeared ( Die Wissensformen und die Gesellschaft, 1926) he has published his long-promised study ' Erkenntnis und Arbeit' (pp. 233 ff.). Division VI of this treatise (p. 455) brings a more detailed exposition of his 'voluntative theory of Dasein', in connection with an evaluation and critique of Dilthey. 

	
	

	xx. 
	( H. 212 ) Diels, Fragment 5. [This passage may be translated in more than one way: e.g., for thought and being are the same thing' (Fairbanks); 'it is the same thing that can be thought and that can be' (Burnet).—Tr.] 

	
	

	xxi. 
	( H. 212 ) Aristotle, Metaphysica A. 

	
	

	xxii. 
	( H. 213 ) Ibid., A, 984a 18 ff. ['. . . the very fact showed them the way and joined in forcing them to investigate the subject.' (Ross)—Tr.] 

	
	

	xxiii. 
	( H. 213 ) Ibid. , A, 986b 31. 

	
	

	xxiv. 
	( H. 213 ) Ibid. , A, 984b 10. 

	
	

	xxv. 
	( H. 213 ) Ibid. , A, 983b 2. Cf. .988a 20. 

	
	

	xxvi. 
	xxvi.( H. 213 ) Ibid. , aI, 993b 17. 

	
	

	xxvii. 
	( H. 213 ) Ibid. , aI, 993b 20. 

	
	

	xxviii. 
	( H. 213 ) Ibid. , I', I, 1003a 21. 

	
	

	xxix. 
	( H. 214 ) Aristotle, De interpretatione 1, 16a. 6. [This is not an exact quotation.—Tr.) 

	
	

	xxx. 
	( H. 214 ) Cf. Thomas Aquinas, Quaestiones disputatae de veritate, qu. I, art. I. 

	
	

	xxxi.. 
	( H. 215 ) Kant, Critique of Pure Reason, 2 p. 82. 

	
	

	xxxii. 
	( H. 215 ) Ibid., p. 83 . [Two trivial misprints in this quotation which appear in the earlier editions have been corrected in the later editions.—Tr.] 

	
	

	xxxiii. 
	( H. 215 ) Ibid., p. 350 . [Another trivial misprint has been corrected in the later editions.—Tr.] 

	
	

	xxxiv. 
	( H. 218 ) On the idea of demonstration as 'identification' el. Husserl, Logische Untersuchungen,2 Vol. II, part 2, Untersuchung VI. On 'evidence and truth' see ibid. , Sections 36-39, pp. 115 ff. The usual presentations of the phenomenological theory 
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	of truth confine themselves to what has been said in the critical prolegomena (vol. 1), and mention that this is connected with Bolzano's theory of the proposition. But the positive phenomenological Interpretations, which differ basically from Bolzano's theory, have been neglected. The only person who has taken up these investigations positively from outside the main stream of phenomenological research, has been E. Lask whose Logik der Philosophie ( 1911) was as strongly influenced by the sixth Untersuchung ( "Über sinnliche und kategoriale Anschauungen", pp. 128 ff.) as his Lehre vom Urteil ( 1912) was influenced by the above-mentioned sections on evidence and truth. 

	
	

	xxxv. 
	( H. 219 ) Cf. Diels, Die Fragmente der Vorsokratiker, Heracleitus fragment B 1. 

	
	

	xxxvi. 
	( H. 220 ) Cf. H. 32 ff. 

	
	

	xxxvii. 
	( H. 221 ) Cf. H. 134 ff. 

	
	

	xxxviii. 
	( H. 221 ) Cf. H. 166 ff. 

	
	

	xxxix. 
	( H. 223 ) Karl Reinhardt (Cf. his Parmenides und die Geschichte der grieschischen Philosophie, 1916) was the first to conceptualize and solve the hackneyed problem of how the two parts of Parmenides' poem are connected, though he did not explicitly point out the ontological foundation for the connection between ἐλð+́Θεια and δóζα, or its necessity. 

	
	

	xl. 
	( H. 223 ) Cf. Section 33 above, H. 153 ff. ('Assertion as a derivative mode of interpretation.') 

	
	

	xli. 
	( H. 223 ) Cf. Section 34, H. 160 ff. 

	
	

	xlii. 
	( H. 225 ) Cf. Aristotle, Ethica Nicomachea Z and Metaphysicae ∞ 10. 

	
	


Division Two, Section 45 
	i. 
	( H. 231 ) Cf. Section 9, H. 41 ff. 

	
	

	ii. 
	( H. 231 ) Cf. Section 6, H. 19 ff.; Section 21, H. 93 ff.; Section 43, H. 201. 

	
	

	iii. 
	( H. 232 ) Cf. Section 32, H. 148 ff. 

	
	

	iv. 
	( H. 232 ) Cf. Section 9, H. 41 ff. 

	
	

	v. 
	( H. 233 ) Cf. Section 41, H. 191 ff. 

	
	

	vi. 
	( H. 235 ) In the nineteenth century, Søren Kierkegaard explicitly seized upon the problem of existence as an existentiell problem, and thought it through in a penetrating fashion. But the existential problematic was so alien to him that, as regards his ontology, he remained completely dominated by Hegel and by ancient philosophy as Hegel saw it. 1 Thus, there is more to be learned philosophically from his 'edifying' writings than from his theoretical ones—with the exception of his treatise on the concept of anxiety. [Here Heidegger is referring to the work generally known in English as The Concept of Dread.—Tr.] 

	
	


Division Two, Chapter One 
	i. 
	( H. 240 ) Cf. Section 9, H. 41 ff. 

	
	

	ii. 
	( H. 241 ) Cf. Section 10, H. 45 ff. 

	
	

	iii. 
	( H. 244 ) The distinction between a whole and a sum, ὅλον and πâν, totum and compositum, has been familiar since the time of Plato and Aristotle. But admittedly no one as yet knows anything about the systematics of the categorial variations which this division already embraces, nor have these been conceptualized. As an approach to a thorough analysis of the structures in question, cf. Edmund Husserl, Logische Untersuchungen, vol. II, Untersuchung III: "Zur Lehre von den Ganzen und Teilen". 

	
	

	iv. 
	( H. 245 ) Der Ackermann aus Böhmen, edited by A.Bernt and K. Burdach. ( Vom Mittelalter zur Reformation. Forschungen zur Geschichte der deutschen Bildung, edited by K. Burdach, vol. III, 2. Teil) 1917, chapter 20, p. 46. 

	
	

	v. 
	( H. 246 ) On this topic, of the comprehensive presentation in E. Korschelt's Lebensdauer, Altern und Tod, 3rd Edition, 1924. Note especially the full bibliography, pp. 414 ff. 

	
	

	vi. 
	( H. 249 ) In its Interpretation of 'life', the anthropology worked out in Christian theology—from Paul right up to Calvin's meditatio futurae vitae—has always kept death in view. Wilhelm Dilthey, whose real philosophical tendencies were aimed at an ontology of 'life', could not fail to recognize how life is connected with death: '. . . and finally, that relationship which most deeply and universally determines the feeling of our Dasein—the relationship of life to death; for the bounding of our existence by death is always decisive for our understanding and assessment of life.' ( Das Erlebnis und die Dichtung, 5th Edition, p. 230.) Recently, G. Simmel has also explicitly included the 

	
	


____________________ 

	1 
	Here we follow the older editions in reading '. . . und der durch diesen gesehencn antiken Philosophie . . .' In the new editions 'gesehenen' has been changed to 'geschehenen'. 
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	phenomenon of death in his characterization of 'life', though admittedly without clearly separating the biological-ontical and the ontological-existential problematics. (Cf. his Lebrnsanschauung:Vier Metaphysische Kapitel, 1918, pp. 99-153.) For the investigation which lies before us, compare especially Karl Jaspers' Psychologie der Weltanschauungen, 3rd Edition, 1925, pp. 229 ff., especially pp. 259-270. Jaspers takes as his clue to death the phenomenon of the 'limit-situation' as he has set it forth—a phenomenon whose fundamental significance goes beyond any typology of 'attitudes' and 'world-pictures'. Dilthey's challenges have been taken up by Rudolf Unger in his Herder, Novalis und Kleist. Studien über die Entwicklung des Todesproblems im Denken und Dichten von Sturm und Drang zur Romantik, 1922. In his lecture 'Literaturgeschichte als Problemgeschichte. Zur Frage geisteshistorischer Synthese, mit besonderer Bezichung auf Wilhelm Dilthey' ( Schriften der Königsberger Gelehrten Gesellschaft, Geisteswissenschaftliche Klasse, 1. Jahr, Heft 1, 1924), Unger considers the principles of Dilthey's way of formulating the question. He sees clearly the significance of phenomenological research for laying the foundations of the 'problems of life' in a more radical manner. (Op. cit., pp. 17 ff.) 

	
	

	vii. 
	( H. 249 ) Cf. Section 41, H. 192. 

	
	

	viii. 
	( H. 251 ) Cf. Section 40, H. 184 ff. 

	
	

	ix. 
	( H. 252 ) Cf. Section 27, H. 126 ff. 

	
	

	x. 
	( H. 253 ) Cf. Section 16, H.72 ff. 

	
	

	xi. 
	( H. 253 ) Cf. Section 38, H. 177 ff. 

	
	

	xii. 
	( H. 254 ) In his story 'The Death of Ivan Ilyitch' Leo Tolstoi has presented the phenomenon of the disruption and breakdown of having 'someone die'. 

	
	

	xiii. 
	( H. 255 ) In connection with this methodological possibility, cf. what was said on the analysis of anxiety, Section 40, H. 184, 

	
	

	xiv. 
	( H. 256 ) Cf. Section 44, H. 212 ff., especially H. 219 ff. 

	
	

	xv. 
	( H. 257 ) Cf. Section 44 b H. 222. 

	
	

	xvi. 
	( H. 259 ) The inauthenticity of Dasein has been handled in Section 9 (H. 42 ff.), Section 27 ( H. 130 ), and especially Section 38 (H. 175 ff.). 

	
	

	xvii. 
	( H. 263 ) Cf. Section 31, H. 142 ff., 

	
	

	xviii. 
	( H. 265 ) Cf. Section 62, H. 305 ff. 

	
	

	xix. 
	( H. 265 ) Cf. Section 29, H. 134 ff. 

	
	

	xx. 
	( H. 266 ) Cf. Section 40, H. 184 ff. 

	
	


Division Two, Chapter Two 
	i. 
	( H. 267 ) Cf. Section 25, H. 114 ff. 

	
	

	ii. 
	( H. 267 ) Cf. Section 27, H. 126 ff., especially H. 130. 

	
	

	iii. 
	( H. 268 ) These observations and those which follow after were communicated as theses on the occasion of a public lecture on the concept of time, which was given at Marburg in July 1924. 

	
	

	iv. 
	( H. 270 ) Cf. Section 28 ff., H. 130 ff. 

	
	

	
	v. ( H. 271 ) Cf. Section 34, H. 160 ff. 

	
	

	vi. 
	( H. 272 ) Besides the Interpretations of conscience which we find in Kant, Hegel, Schopenhauer, and Nietzsche, one should notice M. Kähler's Das Gewissen, erster geschichtlicher Teil ( 1878) and his article in the Realenzyklopädie für Protestantische Theologie und Kirche. See to A. Ritschl's "Ðber das Gewissen" ( 1876), reprinted in his Gesammelte Aufsätze, Neue Folge (1896), pp. 177 ff. See finally H. G. Stoker's monograph Das Gewissen, which has recently appeared in Schriften zur Philosophie und Soziologie, vol. II ( 1925), under the editorship of Max Scheler. This is a wide-ranging investigation; it brings to light a rich multiplicity of conscience-phenomena, characterizes critically the different possible ways of treating this phenomenon itself, and lists some further literature, though as regards the history of the concept of conscience, this list is not complete. Stoker's monograph differs from the existential Interpretation we have given above in its approach and accordingly in its results as well, regardless of many points of agreement. Stoker underestimates from the outset the hermeneutical conitions for a 'description' of 'conscience as something which subsists Objectively and actually' (p. 3). This leads to blurring the boundaries between phenomenology and theology, with damage to both. As regards the anthropological foundation of this investigation, in which the pcrsonalism of Scheler has been taken over, cf. Section 10 of the present treatise, H. 47 ff. All the same, Stoker's monograph signifies notable progress as compared with previous Interpretations of conscience, though more by its 
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	comprehensive treatment of the conscience-phenomena and their ramifications than by exhibiting the ontological roots of the phenomenon itself. 

	
	

	vii. 
	( H. 277 ) Cf. Section 40, H. 189. 

	
	

	viii. 
	( H. 291 ) Cf. Max Scheler, Der Fomalismus in der Ethik und die materiale Wertethik, Part Two, Jahrbuch für philosophie und phänomologische Forschung, vol. II ( 1916), p. 192. [This passage is found on page 335 of the fourth edition, Francke Verlag, Bern, 1954 —Tr.] 

	
	

	ix. 
	( H. 296 ) Cf. Section 34, H. 164. 

	
	

	x. 
	( H. 297 ) Cf. Section 44, H. 212 ff. 

	
	

	xi. 
	( H. 297 ) Cf. ibid. , H. 221. 

	
	

	xii. 
	( H. 297 ) Cf. Section 18, H. 83 ff. 

	
	

	xiii. 
	( H. 298 ) Cf. Section 44b, H. 222. 

	
	

	xiv. 
	( H. 299 ) Cf. Sections 23 and 24, H. 104 ff. 

	
	

	xv. 
	( H. 301 ) In the direction of such a problematic, Karl Jaspers is the first to have explicitly grasped the task of a doctrine of world-views and carried it through. Cf. his Psychologie der Weltanschauungen, 3rd edition, 1925. Here the question of 'what man is' is raised and answered in terms of what he essentially can be. (Cf. the foreword to the first edition.) The basic existential-ontological signification of 'limit-situations' is thus illumined. One would entirely miss the philosophical import of this 'psychology of world-views' if one were to 'use' it simply as a reference-work for 'types of world-view'. 

	
	


Division Two, Chapter Three 
	i. 
	( H. 302 ) Cf. Section 58, H. 280 ff. [This reference, which appears in both earlier and later editions seems to be incorrect. Cf. Section 53, H. 260 ff.—Tr.] 

	
	

	ii. 
	( H. 306 ) The Being-guilty which belongs primordially to Dasein's state of Being, must be distinguished from the status corruptionis as understood in theology. Theology can find in Being-guilty, as existentially defined, an ontological condition for the factical possibility of such a status. The guilt which is included in the idea of this status, is a factical indebtedness of an utterly peculiar kind. It has its own attestation, which remains closed off in principle from any philosophical experience. The existential analysis of Being-guilty, proves nothing either for or against the possibility of sin. Taken strictly, it cannot even be said that the ontology of Dasein of itself leaves this possibility open; for this ontology, as a philosophical inquiry, 'knows' in principle nothing about sin. 

	
	

	iii. 
	( H. 309 ) Cf. Section 45, H. 231 ff. 

	
	

	iv. 
	( H. 310 ) Cf. Section 45, H. 232. 

	
	

	v. 
	( H. 311 ) Cf. Section 5, H. 15. 

	
	

	vi. 
	( H. 314 ) Cf. Section 43, H. 200 ff. 

	
	

	vii. 
	( H. 314 ) Cf. H. 212 and H. 117. 

	
	

	viii. 
	( H. 314 ) Cf. Section 32, H. 152 ff. 

	
	

	ix. 
	( H. 316 ) Cf. Section 44b, H. 219. ff. 

	
	

	x. 
	( H. 317 ) Cf. Section 41, H. 191 ff. 

	
	

	xi. 
	( H. 317 ) Cf. Section 45, H. 231 ff. 

	
	

	xii. 
	( H. 318 ) Cf. Section 25, H. 114 ff. 

	
	

	xiii. 
	( H. 318 ) Cf. Section 43c, H. 211. 

	
	

	xiv. 
	( H. 318 ) Cf. Section 41, H. 193. 

	
	

	xv. 
	( H. 318 ) Cf. Kant, Critique of Pure Reason, second edition, p. 399; and especially the treatment in the first edition, pp. 348 ff. 

	
	

	xvi. 
	( H. 319 ) On the analysis of transcendental apperception, one may now consult Martin Heidegger, Kant und das Problem der Metaphysik (zweite unveränderte Auflage, 1951), Division III. [This note replaces the following note in the earlier editions, referring to a portion of Being and Time which has never appeared: 'The first division of the second part of this treatise will bring the concrete phenomenologico-critical analysis of transcendental apperception and its ontological signification.'—Tr.) 

	
	

	xvii. 
	( H. 319 ) Kant, op. cit., second edition, p. 404. 

	
	

	xviii. 
	( H. 319 ) Kant, op. cit., first edition p. 354. 

	
	

	xix. 
	( H. 320 ) The fact that in taking the ontoiogical character of the personal Self as something 'substantial', Kant has still kept basically within the horizon of the inappropriate ontology of what is present-at-hand within-the-world, becomes plain from the material which H. Heimsoeth has worked over in his essay 'Persönlichkeitsbewusstsein und Ding an sich in der Kantischen Philosophie' (reprinted from Immanuel Kant. 
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	Festschrift zur zweiten Jahrhundertfeier seines Geburtstages, 1924). The line taken in the essay 'goes beyond giving a mere historiological report, and is aimed towards the 'categorial' problem of personality. Heimsoeth says: 'Too little note has been taken of the intimate way in which the theoretical and the practical reason are worked into one another in Kant's practice and planning; too little heed has been given to the fact that even here the categories (as opposed to the way in which they are filled in naturalistically in the 'principles') explicitly retain their validity and, under the primacy of the practical reason, are to find a new application detached from naturalistic rationalism (substance, for instance, in the 'person' and personal immortality; causality as the 'causality of freedom'; and reciprocity in the 'community of rational creatures'; and so forth). They serve as intellectual fixativcs for a new way of access to the unconditioned, without seeking to give any ratiocinative knowledge of it as an object.' (pp. 31 f.) But here the real ontological problem has been passed over. We cannot leave aside the question of whether these 'categories' can retain their primordial validity and only need to be applied in another way, or whether they do not rather pervert the ontological problematics of Dasein from the ground up. Even if the theoretical reason has been built into the practical, the existential-ontological problem of the Self remains not merely unsolved; it has not even been raised. On what ontological basis is the 'working into one another' of the theoretical and the practical reason to be performed? Is it theoretical or practical behaviour that determines the kind of Being of a person, or neither of them—and if neither, then what is it? In spite of their fundamental significance, do not the paralogisms make manifest how ontologically groundless are the problematics of the Self from Descartes' res cogitans right up to Hegel's concept of spirit? One does not need to think either 'naturalistically' or 'rationalistically', and yet one may be under the domination of the ontology of the 'substantial'—a domination which is only more baleful because it is seemingly self-evident. See what is essentially a supplement to the above-mentioned essay: Heimsoeth, "Die metaphysischen Motive in der Ausbildung des Kritischen Idealismus", Kantstudien, XIX, ( 1924), pp. 121 ff. For a critique of Kant's conception of the "I", see also Max Scheler , Der Formalismus in der Ethik und die materiale Wertethik, Part Two, in this Yearbook [Jahrbuch für Philosophie und phänomenologische Forschung] vol. II, 1916, pp. 246 ff. ('Person und das "Ich" der transzendentalen. Apperzeption'). [This section is to be found on pp. 384 ff. of, the fourth edition of Scheler's work, Bern, 1954.—Tr.] 

	
	

	xx. 
	( H. 321 ) Cf. our phenomenological critique of Kant's "Refutation of Idealism", Section 43a, H. 202 ff. 

	
	

	xxi. 
	( H. 321 ) Cf., Sections 12 and 13, H. 52 ff. 

	
	

	xxii. 
	( H. 324 ) Cf. Section 32, H. 148 ff., especially H. 151 f. 

	
	

	xxiii. 
	( H. 327 ) Cf. Section 41, H. 196. 

	
	

	xxiv. 
	( H. 332 ) Cf. Section 9, H. 43. 

	
	

	xxv. 
	( H. 332 ) Cf. Sections 25 ff., H. 113 ff. 

	
	


Division Two, Chapter Four 
	i. 
	( H. 334 ) Cf. Division One, H. 41-230. 

	
	

	ii. 
	( H. 336 ) Cf. Section 31, H. 142 ff. 

	
	

	iii. 
	( H. 338 ) S. Kierkegaard is probably the one who has seen the existentiell phenomenon of the moment of vision with the most penetration; but this does not signify that he has been correspondingly successful in Interpreting it existentially. He clings to the ordinary conception of time, and defines the "moment of vision" with the help of "now" and "eternity". When Kierkegaard speaks of 'temporality', what he has in mind is man's 'Being-in-time' ("In-der-Zeit-sein"]. Time as within-time-ness knows only the "now"; it never knows a moment of vision. If, however, such a moment gets experienced in an existentiell manner, then a more primordial temporality has been presupposed, although existentially it has not been made explicit. On the 'moment of vision', cf. K. Jaspers, Psychologie der Weltanschauungen, third unaltered edition, 1925, pp. 108 ff., and further his 'review of Kierkegaard' ( ibid., pp. 419-432 ). 

	
	

	iv. 
	( H. 339 ) Cf. Section 29, H. 134 ff. 

	
	

	v. 
	( H. 341 ) Cf. Section 30, H. 140 ff. 

	
	

	vi. 
	( H. 342 ) Cf. Aristotle, Rhetorica B 5, 1382a 21. 

	
	

	vii. 
	( H. 342 ) Cf. Section 40, H. 184 ff. 

	
	

	viii. 
	( H. 346 )346) Cf. Section 38, , H. 175 ff. 
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	ix. 
	( H. 346 ) Cf. Sections 35 ff., H. 167 ff. 

	
	

	x. 
	( H.346 ) Cf. Section 36, H. 170 ff. 

	
	

	xi. 
	( H. 349 ) Cf. Section 34, H. 160 ff. 

	
	

	xii. 
	( H. 349 ) Cf., among others, Jakob Wackernagel, Vorlesungen Über Syntax, vol. 1, 1920, p. 15, and especially pp. 149-210. See further G. Herbig, "Aktionsart und Zeitstufe" in Indogermanische Forschung, vol. VI, 1896, pp. 167 ff. 

	
	

	xiii. 
	( H. 349 ) Cf. Division Three, Chapter II of this treatise. [Since Division Three has never been published, this footnote has been deleted in the later editions.-Tr.] 

	
	

	xiv. 
	( H. 350 ) Cf. Section 28, H. 133. 

	
	

	xv. 
	( H. 352 ) Cf. Section 15, H. 66 ff. 

	
	

	xvi. 
	( H. 352 ), Cf. Section 12, H. 56 ff. 

	
	

	xvii. 
	( H. 353 ) Cf. Section 18, H. 83 ff. 

	
	

	xviii. 
	( H. 354 ) Cf. Section 16, H. 72 ff. 

	
	

	xix. 
	( H. 357 ) Cf. Section 44, H. 212 ff. 

	
	

	xx. 
	( H. 357 )357) Cf. Section 7, H. 27 ff. 

	
	

	xxi. 
	( H. 358 ) Kant, Critique of Pure Reason, second edition p. 33. 

	
	

	xxii. 
	( H. 360 ) Cf. Section 32, H. 151. 

	
	

	xxiii. 
	( H. 363 ) The thesis that all cognition has 'intuition' as its goal, has the temporal meaning that all cognizing is making present. Whether every science, or even philosophical cognition, aims at a making-present, need not be decided here. Husserl uses the expression 'make present' in characterizing sensory perception. Cf. his Logische Untersuchungen, first edition, 1901, vol. II, pp. 588 and 620. This 'temporal' way of describing this phenomenon must have been suggested by the analysis of perception and intuition in general in terms of the idea of intention. That the intentionality of 'consciousness' is grounded in [Italics in newer editions only.—Tr.] the ecstatical unity of Dasein, and how this is the case, will be shown in the following Division. [This Division has never been published.-Tr.] 

	
	

	xxiv. 
	( H. 364 ) Cf. Section 18, H. 87 ff. 

	
	

	xxv. 
	( H. 367 ) Cf. Sections 22-24, 11-101 ff. 

	
	

	xxvi. 
	( H. 346 )370) Cf. Section 9, H.42 ff. 

	
	


Division Two, Chapter Five 
	i. 
	( H. 375 ) Cf. Section 64, H. 316 ff. 

	
	

	ii. 
	( H. 375 ) Cf. Section 63, H.310 ff. 

	
	

	iii. 
	( H. 377 ) Cf. Section 8, H. 411 ff. 

	
	

	iv. 
	( H. 382 ) Cf. Section 60, H. 295 ff. 

	
	

	v. 
	( H. 382 ) Cf. Section 62, H. 305 ff. 

	
	

	vi. 
	( H. 383 ) Cf. H. 284. 

	
	

	vii. 
	( H. 384 ) Cf. Section 26, H. 117 ff. 

	
	

	viii. 
	( H. 385 ) On the concept of the 'generation', cf. Wilhelm Dilthey, "Über das Studium der Geschichte der Wissenschaften voin Menschen, der Gesellschaft und dem Staat" ( 1875). Gesammelte Schriften, vol. V ( 1924), pp. 36-41. 

	
	

	ix. 
	( H. 388 ) On the question of how 'natural happening' is to be distinguished ontologically from the movement of history, cf. the studies of F. Gottl, which for a long time have not been sufficiently appreciated: Die Grenzen der Geschichte ( 1904). 

	
	

	x. 
	( H. 392 ) Cf. Section 6, H. 19 ff. 

	
	

	xi. 
	( H. 394 ) On the Constitution of historiological understanding, cf. Eduard Spranger, "Zur Theorie des Verstehens und zur geisteswissenschaftlichen Psychologie", Festschrift für Johannes Volkelt, 1918, pp. 357 ff. 

	
	

	xii. 
	( H. 397 ) Cf. Briefwechsel zwischen Wilhelm Dilthey und dem Grafen Paul Yorck von Wartenburg 1877-1897, Halle-an-der-Saale, 1923. 

	
	

	xiii. 
	( H. 398 ) Briefwechsel, p. 185. 

	
	

	xiv. 
	( H. 399 ) We can forgo this all the more because we are indebted to G. Misch for a concrete presentation of Dilthey which is aimed at his central tendencies, and which is indispensable for coming to terms with Dilthey's work. Cf. his introduction to Wilhelm Dilthey , Gesammelte Schriften, vol. V ( 1924), pp. vii-cxvii. 

	
	

	xv. 
	( H. 403 ) Cf. Sections 5 and 6, H. 15 ff. 

	
	


Division Two, Chapter Six 
	i. 
	( H. 408 ) Cf. Section 33, H. 154 ff. 

	
	

	ii. 
	( H. 413 ) Cf. Section 15, H. 66 ff. 
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	iii. 
	( H. 414 ) Cf. Section 18, H. 83 ff., and Section 69c, H. 364 ff. 

	
	

	iv. 
	( H. 417 ) Here we shall not go into the problem of the measurement of time as treated in the theory of relativity. If the ontological foundations of such measurement are to be clarified, this presupposes that world-time and within-time-ness have already been clarified in terms of Dasein's temporality, and that light has also been cast on the existential-temporal Constitution of the discovery of Nature and the temporal meaning of measurement. Any axiomatic for the physical technique of measurement must rest upon such investigations, and can never, for its own part, tackle the problem of time as such. 

	
	

	v. 
	( H. 418 ) As a first attempt at the Interpretation of chronological time and 'historical numeration' ["Geschichtszahl"], cf. the author's habilitation-lecture at Freiburg in the summer semester of 1915: 'Der Zeitbegriff in der Geschichtswissenschaft' (published in Zeitschrift für Philosophie und Philosophische Kritik, vol. 161, 1916, pp. 173 ff.) The connections between historical numeration, world-time as calculated astronomically, and the temporality and historicality of Dasein need a more extensive investigation. Cf. further G. Simmel, "Das Problem der historischen Zeit" in Philosophische Vortrage, veröffentlicht von der Kantgesellschaft, No. 12, 1916. The two works which laid the basis for the development of historiological chronology are Josephus Justus Scaliger, De emendatione lemporum (1583) and Dionysius S. J. Petavius, Opus de doctrina temporum (1627). On time-reckoning in antiquity cf. G. Bilfinger, Die antiken Stundenangaben ( 1888) and Der bürgerliche Tag. Untersuchungen Über den Beginn des Kalendertages im klassischen Altertum und in der christlichen Mittelalter ( 1888). See also H. Diels, Antike Technik, second edition, 1920, pp. 155-232: 'Die antike Uhr'. More recent chronology is handled by Fr. Rühl in his Chronologie des Mittelalters und der Neuzeit ( 1897). 

	
	

	vi. 
	( H. 420 ) Cf. Section 44c, H. 226 ff. 

	
	

	vii. 
	( H. 421 ) Cf. Aristotle, Physica δ 11, 219b 1 ff. 

	
	

	viii. 
	( H. 421 ) Cf. Section 6, H. 19-27. 

	
	

	ix. 
	( H. 423 ) Cf. Section 21, especially H. 100 f. 

	
	

	x. 
	( H. 423 ) Cf. Plato, Timaeus37 d. [But he decided to make a kind of moving image of the eternal; and while setting the heaven in order, he made an eternal image, moving according to number—an image of that eternity which abides in oneness. It is to this image that we have given the name of "time".'—Tr.] 

	
	

	xi. 
	( H. 424 ) Cf. Section 41, H. 191 ff. 

	
	

	xii. 
	( H. 424 ) Cf. Section 51, H. 252 ff. 

	
	

	xiii. 
	( H. 427 ) The fact that the traditional conception of "eternity" as signifying the "standing "now" ' (nunc stans), has been drawn from the ordinary way of understanding time and has been defined with an orientatioh towards the idea of 'constant' presenceat-hand., does not need to be discussed in detail. If God's eternity can be 'construed' philosophically, then it may be understood only as a more primordial temporality which is 'infinite'. Whether the way afforded by the via negationis et eminentiae is a possible one, remains to be seen. 

	
	

	
	xiv. ( H. 427 ) Aristotle, Physica δ 14, 223 a 25; cf. ibid., 11, 218 b 29-219 a 1, 219 a 4-6 . ['But if nothing other than the soul or the soul's mind were naturally equipped for numbering, then if there were no soul, time would be impossible.'—Tr.] 

	
	

	xv. 
	( H. 427 ) Augustine, Confessiones XI, 26. ['Hence it seemed to me that time is nothing else than an extendedness; but of what sort of thing it is an extendedness, I do not know; and it would be surprising if it were not an extendedness of the soul itself.'—Tr.] 

	
	

	xvi. 
	( H. 427 ) On the other hand, the extent to which an even more radical understanding of time than Hegel's makes itself evident in Kant, will be shown in the first division of the second part of this treatise. [This portion of the work has not been published.—Tr.] 

	
	

	xvii. 
	( H. 428 ) Hegel, Die Vernunft in der Geschichte. Einleitung in die Philosophie der Weltgeschichte (ed. G. Lasson, 1917), p. 133. 

	
	

	xviii. 
	( H. 428 ) Hegel, loc. cit. [This phrase ('das unsirinliche Sinnliche') does not occur in this section of Hegel's work as presented in Lasson's 1920 edition, though we do find: 'Die Zeit ist dies ganz Abstrakte, Sinnliches.' And in the addendum to Section 254 of Hegel's Encyclopedia, which Heidegger cites in the following note, we read that space is 'eine unsinriliche Sinnlichkeit, und eine sinnliche Unsinnlichkeit'.—Tr.] 

	
	

	xix. 
	( H. 429 ) Cf. Hegel, Encyklopädie derphilosophischen Wissenschaften im Grundrisse (ed. G Bolland , Leiden, 1906), Sections 254 ff. This edition also includes the 'addenda' from Hegel's lectures. 

	
	

	xx. 
	( H. 429 ) Op. cit., Section 257, addendum. 
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	xxi. 
	( H. 429 ) Ibid., Section 254 . [Here Heidegger has again somewhat rearranged Hegel's words.—Tr.) 

	
	

	xxii. 
	( H. 429 ) Ibid., Section 254, addendum. [The passage reads as follows: 'Space is thus punctuality, but a punctuality which is null—omplete.Continuity.'—Tr.] 

	
	

	xxiii. 
	( H. 430 ) Cf. Hegel, Eincyclopädie, Hoffmeister's critical edition; 1949, Section 257. [In the later editions Heidegger quotes this passage as follows: 'Die Negativität, die rich als Punkt auf den Raum bezicht und in ihm ihre Bestimmungen als Linie und Fläche entwickelt, ist abet in der Sphäre des Aussersichseins ebensowohl für sich und ihre Bestimmungen darin, abet zugleich als in der Sphüre des Aussersichseins setzend, dabei als gleichgültig gegen das ruhige Nebeneinander erscheinend. So für rich gesetzt, ist sie die Zeit.' This version differs somewhat from that given in the earlier editions of Heidegger's work, in which this footnote does not include the reference to Hoffmeister's edition of the Encyclopedia. Neither version entirely matches those found in the earlier editions of Hegel, and similar discrepancies are found in Heidegger's other quotations from the Encyclopedia.-Tr.) 

	
	

	xxiv. 
	( H. 430 ) Ibid., Section 258. 

	
	

	xxv. 
	( H. 431 ) Cf. Hegel, Wissenschaft der Logik, Book I, Division I, chapter 1 (ed. G. Las son , 1923), pp. 66 ff. 

	
	

	xxvi. 
	( H. 431 ) Cf. Hegel, Encyklopddie, Section 258, addendum. 

	
	

	xxvii. 
	( H. 431 ) Ibid., Section 259. ['"Übrigens kommt es in der Natur,-wo die Zeit jetzt ist, nicht zum, 'bestehenden' Unterschiede von jenen Dimensionen" (Vergangenheit und Zukunft).' The quotation appears in a considerably less accurate form in the earlier editions of Heidegger's work.-Tr.] 

	
	

	xxviii. 
	( H. 431 ) Ibid., Section 259, addendum. 

	
	

	xxix. 
	( H. 431 ) Ibid., Section 258, addendum. (The passage from Hegel reads as follows: 'Time is not, as it were, a receptacle in which everything has been pui in a stream, and from which it gets swept away and swept under. Time is only this abstraction of such consuming.'—Tr.] 

	
	

	xxx. 
	( H. 432 - H. 433 ) The priority which Hegel has given to the "now" which has been levelled off, makes it plain that in defining the concept of time he is under the sway of the manner in which time is ordinarily understood; and this means that he is likewise under the sway of the traditional conception of it. It can even be shown that his conception of time has been drawn directly from the 'physics' of Aristotle. In the Jena Logic (Cf. G. Lasson's 1923 edition), which was projected at the time of Hegel's habilitation, the analysis of time which we find in his Encyclopedia has already been developed in all its essential parts. Even the roughest examination reveals that the section on time (pp. 202 ff.) is a paraphrase of Aristotle's essay on time. In the Jena Logic Hegel has already developed his view of time within the framework of his philosophy of Nature (p. 186), the first part of which is entitled 'System of the Sun' (p. 195). Hegel discusses the concept of time in conjunction with defining the concepts of aether and' motion. Here too his analysis of space comes later. Though the dialectic already emerges, it does not have as yet the rigid schematic form which it will have afterward, but still makes it possible to understand the phenomena in a fairly relaxed-manner. On the way from Kant to Hegel's developed system, the impact of the Aristotelian ontology and logic has again been decisive. The Fact of this impact has long been well known. But the kind of effect it has had, the path it has taken, even its limitations, have hitherto been as obscure as the Fact itself has been familiar. A concrete philosophical Interpretation comparing Hegel's Jena Logic with the 'physics' and 'metaphysics' of Aristotle will bring new light. For the above considerations, some rough suggestions will suffice. Aristotle sees the essence of time in the νυ+U+0011ν, Hegel in the "now". Aristotle takes the νυU+0011ν as Ńρος; Hegel takes the "now" as a 'boundary'. Aristotle understands the νυ+U+0011ν as στιγμή; Hegel interprets the "now" as a point. Aristotle describes the νυ+U+0011ν as τóδε τι; Hegel calls the "now" the 'absolute this' Aristotle follows tradition in connecting χρóνος with the σøαîρα; Hegel stresses the 'circular course' of time. To be sure, Hegel escapes the central tendency of the Aristotelian analysis—the tendency to expose a foundational connection (ἀκολουΘεîν), between the νυ+U+0011ν, the óρος, the στιγυή, and the τóδε τι. In its results, Eergson's view is in accord with Hegel's thesis that space 'is' time, in spite of the very different reasons they have given. Bergson merely says the reverse: that time (temps) is space. Bergson's view of time too has obviously arisen from an Interpretation of the Aristotelian essay on time. That a treatise of Bergson with the title 
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	Quid Aristoteles de loco senserit should have appeared at the same time as his Essai sur les donnles immidiates de la conscience, where the problem of temps and durle is expounded, is not just a superficial literary connection. Having regard to Aristotle's definition of time as the ἄριΘυος κινήσεως, Bergson prefaces his analysis of time with an analysis of number. Time as space (Cf. Essai, p. 69) is quantitative Succession. By a counterorientation to this conception of time, duration gets described as qualitative Succession. This is not the place [Ort) for coming to terms critically with Bergson's conception of time or with other Present-day views of it. So far as anything essential has been achieved in to-day's analyses which will take us beyond Aristotle and Kant, it pertains more to the way time is grasped and to our 'consciousness of time'. We shall come back to this in the first and third divisions of Part Two. [The preceding sentence has been deleted in the later editions.—Tr.) In suggesting a direct connection between Hegel's conception of time and Aristotle's analysis, we are not accusing Hegel of any 'dependence' on Aristotle, but are calling attention to the ontological import which this filiation has in principle for the Hegelian logic. On 'Aristotle and Hegel', cf. Nicolai Hartmann's paper with this title in Beiträge zur Philosophie des deutschen Idealismus, vol. 3, 1923, pp. 1-36. 
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